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Lü Cheng’s consciousness-only philosophy on the dimensions of thinking can be 
summed up that: clarify the original source and return to open the new. Lü is sent from 
the regression line of the Indian Yogacara (Dharmapāla—Hsüan-tsang’s system) on the 
way of Buddhism innovation in modern Chinese society which is characterized by the 
channel of returning, the method of criticism and the goal of innovation. 
There are four parts included in this essay. In the first part of "positive learning", 
Lü Cheng’s philosophy is expounded on the basic consciousness-only doctrine from 
conception, creed, practice and result area to define, identify and analyze. In the 
second part of "original source", the rhythm is revealed that how Lü Cheng traces 
consciousness-only back to Indian Buddhism. He finds consciousness-only clues from 
Hinayana, also links the gap boundaries between consciousness-only and Mahayana 
prajna, and re-judges Mahayana Tathagatagarbha Sutras such "Lotus", "Kegon", 
"Lankavatara" as the criterion of Yogacara. In the third part of "analytical criticism", 
Lü Cheng explains the relationship between consciousness-only and Buddhism in 
China, he finds out many Errors in Wei translated "Lankavatara", the culmination of 
false in "Shurangama" and forgeries and non-truth in "Awakening of Mahayana Faith", 
then criticizes original enlightenment of Tendai, Kegon and Chan Buddhism in order 
to introduce the source of all Chinese Buddhism to consciousness-only philosophy. 
The evaluation criteria is Dharmapāla—Hsüan-tsang’s department. In the fourth part 
"innovation", it is stressed that how Lü Cheng applies consciousness-only theory on 
social practice of Worldly Buddhism as an entry point in this era of topic so as to 
achieve his wish of revolutionary life and changeable human society. 
Lü Cheng’s consciousness-only thinking is always implemented the critical spirit 
of "non-falsification and truth". He corrects the drawbacks of Buddhism in China 
through the revival of Hsüan-tsang’s consciousness-only purely from India and intends 
to open the new style of Chinese Buddhism, even life and society from the "returning 
of original code". This "origin returning and new opening" path of Buddhist studies is 















considering how to use Buddhist theory in the process of modernization, following the 
wave on the era of democracy, science. There are both positive and negative effects in 
Lü Cheng's consciousness-only philosophy. Lü is an international academic standards 
of academic Buddhist philosopher, but his criticism of reason more was rejected, 
renounced because of causing great psychological pressure on the Buddhist 
community and thinkers. It is a cutting dilemma on the tension between reason and 
faith in the understanding of Lü Cheng. 
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